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Abstract 
The Jewish Holocaust Museum and Research Centre 
(JHC), Melbourne, opened in 1984. Through the 
support of large numbers of Jewish people, it has 
become an impmiant part of their lives as they age, 
a place of solace and memorialisation. It is a second 
home for some, providing networking support within 
and between the different Jewish ethnic communities. 
This paper will draw on the JHC's ever growing 
videotestimony collection as well as oral interviews on 
the roles played by Melbourne survivor volunteers and 
others in developing the Centre. The survivors have 
experienced many different aspects of the Holocaust, 
have come from all over Europe and elsewhere, and 1 
are sometimes culturally very different. It will discuss 
the role played by the various social and cultural 
communities in creating and responding to the JHC and 
the success they have had in establishing ' communities 
of memory' or, alternatively, representing and 1 
contextualising the various social and cultural 
communities. 
Introduction 
Since 2003, with the financial support of an Australian 
Research Council Linkage Grant, I have been pmi 
of a group of researchers analysing videotestimonies 
of Holocaust survivors who settled in Melbourne. 
Our book, called Testifying to the Holocaust, edited 
by Pam Maclean, Dvir Abramovich and myself, was 
published in 2008. 1 Since then, a research team with 
a slightly modified membership bas been writing the 
broader history of the Jewish Holocaust Museum and 
Research Centre in Melbourne, which opened in 1984. 
Throughout this article, this institution will be refened 
to as the JHC or the Centre. 
The paper was written specifically for the 17th 
National Conference of the Oral History Association 
of Australia (OHAA), held in Melboume from 6 to 
9 October 2011. The theme was 'Communities of 
Mem01y' . Most presentations focused on catastrophes. 
human disasters and their afte1math: drpughts , floods. 
l.o 
persecution, wars, on-going trauma etc. The survivors 
often fanned groups, preserved special places and 
shared their life stories through oral histmy. Stories 
were also documented to give the chance for others to 
discover unknown histories . Through the testimonies 
of other survivors, we can understand the imp011ance 
of these life stories for future generations. 
From the perspective of the JHC, the preservation 
of memmy serves multiple functions which mission 
statements over the years have included, for example: 
• to honour the memory of Jewish victims;2 
• to convey the experience of survivors;3 
• to create a resource for research and education for 
both the Jewish and wider community; 
• to counter denial of the Holocaust; 
• to promote tolerance in the wider Australian 
community. 
The JHC's mission statement later became more 
general, such as: 
• The JHC is an institution dedicated to the memory 
of the six million Jews who were murdered by the 
Nazis and their collaborators between 1933 and 
1945,and 
• We consider the finest memorial to all victims 
of racist policies to be an educational program 
which aims to combat anti -Semitism, racism 
and prejudice in the community and foster 
understanding between people.4 
What is the JHC for and how do we preserve the 
survivor memories and overall message to others? How 
successful has it been in establishing 'communities 
of memory' or, altematively, in representing the 
experienc~s of Vqrious other social qnd cultural 
communities? As the Holocaust survivors age, hfls 
forgetting their experiences bee11 more prey~lent thf\n 
remembering? This oral history project is based on the 
answers to such key questions through the opinions 
of survivors who, over the years, have had '! close 
~ - : -.,:i th the JHC and, of those, the ones who 
- . . . :-. :Jc ted so many years later and are still able 
-- . ~ :; :ories. Jewish museums all over the world 
. :.:::·ring life stories through oral and video 
_-,_ <. _ roducer of two major books on the JHC6) 
-· ·: ::1.:: views of Eva Hoffman who wrote that: 
- -:: :-:o ocaust, for evident reasons, has become 
. : :::::iigm of traumatic collective memory -
- : . - .: . the model of cunent collective thinking 
--._::-::emory altogether. The second generation's 
-· ·- .:" not only to honour and remember, but to 
· - -. .::·Jout the past strenuously and to investigate 
- _- :. _- rigorously.7 
: ~;; :; 'a rch by Victorians has been facilitated by 
- ; :::chnology. 
-~·': :-. anonymity, survivors' surnames will no 
.,. . - -::e 1sed. In 1984, Bono, born in Lodz, Poland, 
---= :·o nder and co-president of the JHC, while 
- - , - ~ked with people from the Kadima, the Centre 
. ' : :; l Culture in Melbourne, until his death in 
-- ~ .1.:-on and Mina represented various aspects of 
- . . :-: ::-e while Saba played an impmtant role as the 
·-- , : ·1 tary curator from late 1984 to 2001 when she 
- . .: Saba established the remodeled exhibition and 
. · ~::al opening of the much enlarged museum was 
--:. She says she 'still has infonnation pe1taining 
-:: e:ulier days. The exhibition that constituted the 
- -·: .:-:1 . as well as the temporary exhibitions, was 
: :-:-,: of my initiative, my ten fingers and with the 
-:.::..-: ·e of a small number of volunteers' .8 
- . - _ :: .d his brother Pinche anived in Australia 
-- Gem1any in 1950, and were members of the 
: ..::- .: · For them, the main purpose of the Centre was 
-_--.:om oration, to remember, and light a candle. They 
_-:::~ to commemorate their parents, buried in the 
=-- -- ~ in Lodz. Although he no longer worked at the 
.- ~"' - Pinche wanted the institution to progress and 'to 
- _:; :ory be shown' through the museum display and 
: . ·.or guides. Part of the process of commemoration 
--_ :- ;;arly days included remembering Jewish culture 
--.:. ::-:~ destmction of the whole of Jewish life. They 
:-: :.; een to teach others what had happened through 
_- _ ".:-::b ition. 10 
- -~:: . a Polish Jew, was at the JHC when it was opened 
· ?-:-: :ne Minister Bob Hawke in 1984. She was born in 
::- ; ::: .. d where she spent the war but half her parents' 
_--__:: es died in the Holocaust. ' ' She came to Australia 
- . .:. ~ 9 - Much later, after her husband had died, a 
- =:-.d suggested that she visit the JHC. She began as 
_ : i nteer in 1985, working four days most weeks as 
~ ::-.:>ok keeper, then on a computer. She also assisted 
-: :: e 'Archives' where there was a large amount of 
-:::erial. She tried to obtain as much infonnation as she 
. :·.: d about the various photos, documents and objects 
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that people had contributed. Anne believed in keeping 
alive the memory of those who died. In her interview in 
2009, we asked her what her own feelings were for the 
Centre over the last 25 years. She explained that many 
of the guides were no longer survivors· they were 
trained people mostly from later generations. The JHC 
had become a social meeting place where they were 
picked up and taken home after a lunch or informal 
occasion once a fortnight. Anne refers to the many 
groups within the JHC today, some long standing like 
the Child Survivors ' Group, and another for the second 
generation of survivors now in their sixties or older, 
which had only been in existence for about two years 
at the time of Anne's interview. 12 
Anne also acknowledged the remarkable volunteer 
guides and donations from supporters, (not always 
Jewish), for upgrading the buildings and equipment. 
Phillip, the Head of the Testimonies Depmtment, and 
others were and still are, very devoted to the JHC. 
Without such people, it would not exist or not as 
effectively. 13 We asked what would happen when there 
were no survivors left. Anne responded disparagingly: 
Eventually, it will just be a museum. I think it's a 
very good one, considerable, because having seen 
the museum in Israel which is remarkable, I think 
that this one here is very good .... This is a very fine 
museum, but it's very cold. It's a museum. Initially, 
the number of survivors that helped it, that's 
what made it, because the number of survivors in 
Melbourne was ve1y large and many helped the 
museum and wanted to make it their memorial. To 
them it was a commemorative place. They're dying 
out. To the Jewish people it's a very holy place. 14 
Anne obviously recognized the diversity of the JHC's 
suppmters and the value of the survivor guides. 
On these issues, Saba, who began volunteering as 
a guide in September 1984, emphasizes that the 
JHC was always spoken of by the volunteers as 'our 
museum'. 15 There has been a strong sense of ownership 
and belonging over the last twenty-five years. Saba and 
others also felt that the Museum was a memorial even 
though they appreciated the need to have guidance in 
educating school children about the Holocaust. The 
exhibition is effective and 'the feedback is colossal', 
she reports about the first exhibition. 'It does what 
it's meant to do. For the Jewish community it has not 
just been an acknowledgement, but a verification and 
conservation of what happened' .16 This is what the 
JHC meant to many Jews in Melbourne, along with a 
strong sense of comradeship amongst the volunteers 
from its early years . 
Several years ago , Ruth offered to volunteer as an 
Education Officer at the JHC. 17 She drew up a list 
of Victorian schools and sent them material. School 
children benefitted from her work, which was very 
would not have suffered. This is what he was given to 
understand. He appreciated that his parents had gone 
through terrible times but at fifteen he realised that 
he had a life ahead, and was young enough to bmsh 
it off. This was what his testimony taught him but he 
rarely made an issue of it. Others in his situation also 
suppressed or rarely talked about their experiences. 
Nonetheless, a Child Survivors' Group was fonned at 
the JHC which met infmmally and members told their 
stories to each other, in a separate 'community'. They 
met with a psychiatrist on hand, Paul, a child survivor 
himself, but many were unaware of the trauma their 
parents had gone through. People in this group mostly 
felt relieved to tell their stories, and be able to talk 
about their past. More women took part than men and 
the members were mostly Hungarian. The founder of 
this group was also Hungarian, unlike most of the other 
Jews associated with the JHC who were predominantly 
Poles. Indeed, many child survivors felt they did not 
fit into the group owing to ethnic and social divisions 
which were causing rifts. For example, several were 
French or Belgian. Henri acknowledges that the JHC 
community was largely Polish but this particular space 
for child survivors seemed to be predominantly from 
other countries, such as Hungary. Hence, from his child 
popular. Ruth was involved for at least 12 years. The 
interviewers asked her who the Centre was for and who 
it served. Ruth explained that survivors wanted to help; 
they turned up every week and learnt on the job. They 
wanted to ask her every month about various issues. 
They got a name for themselves in the Jewish, then in 
the general, community. They were very enthusiastic 
and received all the support they needed from Aron 
and Bono who supported them and had a profile in 
the community. In the early days, the JHC was little 
known but it quickly gained a name, and a place on 
the map. This handful of people did it, she emphasizes. 
There was nothing else binding them. They came from 
different backgrounds and their survival experiences 
were diverse. Nonetheless, they were a 'community' . 
They always had a brief overview of the war issues, 
then a film, then one or more survivors speaking 
about their war experiences. Then they would all go 
downstairs and look at the exhibition. Survivor guides 
would show them around, a routine which lasted 
many years. That's what they devised as the education 
program and often the same schools came year after 
year. The guides would also go out to schools and 
normally Ruth went with them. The schools were very 
eager for them to come as the relationship was close 
and a type of community also existed in that realm. 1' 
1 survivor's perspective, this was not a 'community of 
The responses from Jewish students were often less ' memory' for all; it had its internal ethnic and political 
enthusiastic than those of the non-Jewish students groupings.22 
since the former were taught these issues anyway. The 
situation improved but no one could replace what the 
survivor guides had to tell; they were there at a very 
early stage. Ruth regarded them as special groups of 
people. She was a volunteer herself and talked to the 
others constantly about the education program. She had 
a sense of duty to the memories of the survivors of the 
families they had lost but they also had their own lives 
to live with children, grandchildren and other interests . 
Nonetheless, the number of visitors grew over the years 
to several thousands. For example, in 2011 they had 
20,000 school children and 6,000 other visitors comincr 1::> 
through.19 Sometimes the survivors went on too lana 1::> 
in their testimonies and were encouraged to speak only 
about their own experiences. They were not allowed 
to speak about hearsay, hatred or the politics of Israel. 
Once this was understood, everyone complied. They 
did start talking about Indigenous issues and also about 
other places of conflict or catastrophe, reflecting pans 
of the mission statement. Overall though, Ruth felt this 
picture of the survivors was misunderstood. 20 
Henri's introduction to the JHC came via a request to 
do a testimony. He had done three other testimonies 
(one as a child) and written an autobiography. He 
explains that the idea of 'child survivors' is a relatively 
recent concept of the 1980s.21 It was widely accepted 
that children under fifteen were not affected by liYing 
through the Holocaust. It was expected that ch ildren 
like Henri would not have understood, therefore 
Henri explains that although everyone was invited to 
come, there were differences and social disconnections 
which made people, like the Lithuanians, feel left out. 
So there were social problems which were difficult to 
overcome. The leaders of the Child Survivors' Group 
allowed you to speak, Henri reports, but the languages 
and accents were different, even though they spoke 
Yiddish. Despite the fact that the JHC provided a place 
of consolation for all Jews, survivors and their families 
and friends had their ethnic and cultural differences 
and so did not always constitute close 'communities 
of memory' .23 
The survivors of Bialystok have a commemoration each 
year and the survivors from Lodz commemorate the 
liquidation of the ghetto every year. 'Indeed, the whole 
Jewish community commemorates "Yom Hashoah" 
(Holocaust day) every year. This is to remember the 
uprising in the Warsaw Ghetto which took place on 
I 9 April 1943 where a small number of Jews resisted 
the German might. It is a date marked in the Jewish 
calender for Jews evel)"vhere. '24 
Another issue Anne mentioned was to get sponsors 
for the Centre and more fonnally, a group called 'The 
Friends ' emerged. Sponsorship was necessary for the 
Centre to survive and carry out its mission. These 
cohorts of supporters for the Centre organise social 
events together representing groups of people with 
something in common. Henri argues that the culture 
. -.:.. =ing; the JHC is becoming all-encompassing, 
.- :0 the extent of encouraging non-Jewish people 
. :-. hem, or anyone who has suffered some form 
_ ,: :-imination. They want it to be a Museum of the 
: 1'J S1 but approachable by everyone. Henri now 
- , s that he wasn't alone, but admits that quite a few 
• ::. S'J rivors (mostly women) would only speak with 
- .- child survivors in their group, not to everyone. 
. i:? es that their stories must also be told.25 
.. ::c had previously been petmanently employed 
. ~ ":Jut not at the JHC.26 Getting to the end of paid 
:. :-yment, he looked for an avenue for volunteering. 
-. -=-· = decided that the JHC was an excellent choice, 
·. ~ : .. ed the organisation as a volunteer. For over 
- -: ::ears he volunteered and was then put back on 
· . :- : yroll. From 2009, he was doing 22 hours a week 
· ~ ::d employment, working in the JHC archives. 
-. _:3.. already Head of the Archives Department, 
-o -.-~ry happy to accept him as a volunteer and then 
: :- ,.;:er. He was also asked to do the accreditation 
- _- ~=- \\·ork for the museum and then reaccreditation of 
-. '·hole organisation. He was mainly involved with 
·. ~ 3taloguing of the materials donated by people over 
_ :-;?ars . 
- -:: s interview we asked Claude what the importance 
-· :.-:e Centre was to him. He answered that he was a 
· . :: of the Holocaust, born in France in 1941 and, 
=- -::::er with his parents, was hidden and saved by 
· · . ::-:;: j farmers. He lost family members however; 
· ~ ~ randparents perished in the Holocaust His 
- : \ ement has been to live for their memories and 
- ..!:e sure that future generations are aware of what 
·.:;-;?ned and try to ensure that it doesn't happen 
-::~.:..:1 . I asked him directly who he thought the Centre 
""! :o r. He answered that it was for the public and also 
- :': se who established the Museum. In his view the 
: .::<:c meant the students who came to the museum 
_- _ :: was important to teach them about the events 
:..·.e Holocaust to ensure their support and avoid a 
-. . . :-:-ence. He stressed that they must make sure that 
: : \·oices are heard by combating anti-Semitism and 
--- o:n. c7His commitment to the JHC was very clear. 
_ · =~ .im if this mission had changed over the years, 
: :: had a different focus at any time. He said no 
_. · : >;:>ecially in relation to the Archives. He hoped the 
_ =: :::nount of material being collected and donated 
::~ accessed and used for research. This was its 
-- _:::: purpose. He explained the management 
- _. :-.: :-e to us . Firstly, the JHC had a Board and a 
·-.' ::.ent. It had a Director and an Executive Director 
-· _ :3ch of the Departments had a Head. And then 
. ·: .::-e paid people who worked under those Heads 
· :=-e:-:mments and then there were the volunteers. At 
• . :.:-:: ;?the professional people were far outnumbered 
· -.e guides but as the Museum established itself, 
· _, ?Ut itself on a professional level, and for those 
::.7 1 has had to pay. In Claude 's view, in every area 
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there would have to be one paid professional , maybe 
two. The volunteers would still be the major way of 
transmitting information. Even when the volunteers 
died out, he argued that owing to the technology that 's 
been acquired, there would still be equipment to put 
their information on record. Claude assured us that 
the volunteers today are being trained and are not 
necessarily survivors although most are Jewish. The 
JHC is a member of Museums Australia and, according 
to Claude, the new guides are getting the right training . 
In these ways it is a ' community of memory' . 
When Claude was asked whether they had enough 
material to do the job of both anti-Semitism and anti-
racism, he was doubtful. Much valuable material 
disappeared or was thrown out by relatives who do not 
know the languages or impmiance of the material being 
destroyed. I asked if the JHC could function without a 
universalist philosophy, given the role of the Centre in 
Holocaust history and other museums doing much the 
same thing. He again suggested Museums Australia but 
pointed out that they must keep vety much to their own 
area of archives. He emphasized that: 
[T]he Museum had a very clear mission statement 
and should stick to it and whatever they did should 
accord with that mission statement The cmrent 
mission statement is to combat anti-Semitism 
and racism and ensure that the memory of the six 
million who died is not forgotten .28 
He thinks that everything should be done methodically 
and that the Museum is set up with exhibitions and 
especially there should be upgrading to bring the 
museum's exhibitions up to modem standards. Again 
their background is crucial and that's why it's so 
important 
I asked Claude what he thinks is special in today's 
work at the JHC. He replied that the special meaning 
of the Centre is the fact that its education is manned by 
its Holocaust survivors and when they all pass away, 
their archives will be used continually to educate future 
generations. That is because it 's a Holocaust Museum, 
not a museum for Jews in general. They form links 
with Jewish Museums Australia but although it is only 
in Australia, there are views that the two have to be 
kept separate. 
I also asked Claude how efficient the JHC has been in 
fulfilling aspects of its mission over the last 25 years. 
He thought that the number of visitors to the Museum 
each year and the propotiion of students in that number 
was a good indicator. The Centre encourages survivor 
family donations to make the story as authentic as it 
can be. He said: 
After all, they set it up, it 's their Museum, and 
it has become more professional over time; the 
Museum display was upgraded in 2010. Increasing 
multiculturalism is more impotiant today than ever, 
and the people who died in the Holocaust still need 
to be remembered. We must modemize, keep in 
the 21st century, attract students, and use the most 
modem technology.29 
In Claude's view, the JHC fits into the broader sense of 
Jewish culture and memory through the recognition of 
its being one of the most important Holocaust museums 
in the world. 
Geri volunteered at the JHC in I 994 and was very 
committed to it. 30 She had heard about the Oral History 
Project and been to see Phillip. She explained to him 
at the time that she was interested in doing some 
interviewing. Her father was a Holocaust survivor so 
she had some degree of understanding and was trained 
by Pauline and Rae. Phillip was always set up with the 
camera at the back of the room and Geri 's role was 
always with the audio-visual recording, rather than 
simply an oral interview. Sitting in on their interviews, 
Geri leamt a lot just by listening and taking notes 
about the style of questioning, especially allowing the 
survivors to talk. Over time she developed her own 
particular style. At the time, there were meetings every 
month in the evenings held by Phillip, sometimes with 
fifteen people. These debriefing sessions sometimes 
led to lengthy discussions of deep involvement. She 
felt it was right for her to stay there _ll 
'vVe asked her about the importance of the JHC to her 
and the length of time and nature of her association. For 
thirteen years she was there regularly but then sadly, 
the survivors died or the Centre ran out of survivors to 
interview others, causing a lull for a couple of years. 
Subsequently, at the start of 2011, Geri came back. 
Between 1994 and 2012, there had only been a recent 
gap of three years in Geri 's interviewing which shows 
great commitment on her part and willingness to be a 
member of a 'community' group. 
We asked Geri about the importance of the JHC to her 
personally or collectively. She paused for some time and 
sighed, then said that it was important to have a place, 
an actual building that houses survivors and everything 
that goes with them. She thought it was really about 
memory and a home for the survivors and their records . 
She was speaking collectively. For the survivors to 
have a place that they can call their own, represents 
their survival and their very existence. A place they can 
share, where they can educate other people, must mean 
a lot to them in the light of 'communities of memory ' . 
She sees survivors feeling very much at home there. 
She finds it a joy to sit in the tea room where they have 
their breaks in their departments and come together. 1 
Conversation might stati about what they are doing at ' 
the week-end but it always ends up back in Auschwitz 
or back home or with their parents . The memories of 
their families are probably the most difficult thing 
for them aside from their own struggles and SUITinl. 
She thinks the loss of family members is the largest 
problem for them and that's why they always end up 
talking about it. 
The Centre for Geri was a place she could also call 
home in the sense that she grew up under the dark 
shadow of her father's struggles. Even though he wasn't 
obsessed with them, they were there, and she always 
felt for his losses. Thus for her also, the Centre is a 
place that validates their survival. Later generations, 
like her father, went often to Acland Street, St. Kilda (a 
suburb of Melbourne where Jews congregate in cafes), 
but he still gave a testimony at the Holocaust Centre. 
Geri says: 
I just feel for the survivors - this is not about me 
-I've always thought that these survivors, each 
and every one of them, in their own way, are to 
be admired and celebrated, and irrespective of 
whether they're good people or generous people or 
bad people or whatever, I just feel that, for them, 
to have a Centre called the Holocaust Centre, they 
deserve at least that . . . It's a recognition and a 
validation of Holocaust survivors. So I look at them 
as a group of people and I think that as a group they 
are to be acknowledged and celebrated and given 
respect. But then the individual testimony situation 
which I've had the privilege of, has enabled me to 
validate individuals rather than just the group.32 
The case then is not always 'a community of memmy'. 
I asked Pauline (at the time of writing, President of the 
Board of the JHC), what the JHC meant to her as a 
person.33 She responded: 
Beyond even having to come to terms with it, I 
couldn't grasp it. I think of my father who came 
from Berlin and survived Nazi Germany and 
fortunately came to Australia in 1938. It wasn't 
until the Shoah Foundation came into being that 
I understood that some people between 1933 
and 1945 were affected by Nazi policy; that's a 
survivor.34And there are different levels obviously. 
And something drew me. Through my life, what 
is it I wanted to understand? Coming here, when I 
came in to do the testimonies, it was like, yes, I can 
do something; I can feel empowered, because I'm 
able to contribute on a rea/level and- I'm not being 
cliched -I could come in here, I could do something 
with these testimonies. They're going to be here. 
I'm building up working with the survivors. I have 
the greatest respect for the survivors; they've taught 
me so much and to be with them I'm often in awe 
at how they've put their lives together. It was very 
impmiant. So that for me is the place for me.35 
But it's also when I see what it does for people. 
They can come in as volunteer Willy says: 'I 
haven't got a gravestone, I haven't got a marker.' 
This is for me where I can remember my family. 
This is the point of commemoration. It makes it 
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.:. ;: :ace, and in some ways, even a holy 
; _:; :s ior me it was just that path of my life 
: ::-:.-:: .ing made sense. This was what I'm 
~ : 1'w seen the power of it for me. I've 
:-- · -·: ~ 0:her people. I've seen not all survivors 
---: s:..:r\ivors who find this difficult. 36 
elusion 
..:: : some of the reasons why Melbourne 
__ · , ·_; ~y ivors , their descendants, friends and 
. _ --:. :: :ogether at the JHC as a place representing 
-- _ -.::y of memory' (singular), or 'communities 
- - -::-3 · (plural), places depicted as positive or 
-:-:-.-: testimonies drawn upon here reveal 
.·.: , ~:ficance of the JHC can be influenced by 
~ . -; x· the infom1ation whether it is survivors, 
· . . :< ~1nteers, non-survivor volunteers, paid 
:::-~ ·xho are survivors, board members who are 
-, 0~ children of survivors, and many others. 
- ~_. ::ffect the significance of the survivors or 
.: ::important to note that a person's connection 
. ·;-:: ..= can change radically over time. One may 
.- ~ :osely involved in it for some years, but at 
--:. =s not, depending on the cunent situation 
. - :::: .::Jlar feelings. Connections are varied and 
~~_other point to consider is the extent to which 
_-: .:::a ling with a 'community of memory' or 
-_-.:-.:t ies of memories' as this implies connections 
. :-. :iw se doing the remembering. This of course 
-- -=-~ -:: numerous questions about forgetting and the 
-- . .:. ::Jns of this. 
- - .:.:-.y Jewish people in Melbourne, the JHC has 
- ::- 3. 1 important part of their lives and, as they 
_ ::<ace of solace and memorialisation. It is, in 
__ ·- .: ;::cond home for some, providing networking 
_-r:·: ~ ' ':i thin and between the various Jewish ethnic 
--- .:-:i .ies . The premise of this paper is how 
;::- ..: :::nt the JHC has become for those who have 
- :-.\ o]ved in it over time. This article has drawn 
- _- c: .1!-IC's own oral and video archives, especially 
-: ~=cent interviews conducted by our research 
- .:: Deakin University on the roles played by 
-: .:: :· the Melbourne survivor volunteers and paid 
_ = ~e interviews largely indicate a very close 
. _· : :-.s· ip in terms of developments over time. The 
.- :::ws focus on how the Centre has developed 
... - : · ' now viewed. Holocaust survivors and their 
- _-__. 2ifferent experiences, have come from all over 
..:: . ~ = and elsewhere, and are sometimes culturally 
_-: ; '-':i tically very different. Nonetheless, the Centre 
--- ~-: .::ome a place hosting 'communities ofmemoty' 
- ~~ 5 lar meetings of various kinds, especially those 
: :.:.: ! child survivors and second and third generation 
- =.:.:-.: sat ions and groupings.37 Much of the histoty 
_-.: .::ms of the JHC have been shaped, suppoiied and 
= ·~ :u by the staff and volunteers who are linked to 
7 :;:ntre. 
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